Abstract. The article charts a previously lesser-known aspect of research on the Skolt Sami by Väinö Tanner -his ideas on the Skolt Sami as a race. Tanner's place in the scholarly field of racial theorizing and the discursive resources on which he relied are examined. One inspiring contemporaneous discourse was the Finnish hygienic discourse and the improvement of the nation's health, towards which Tanner leaned. He reproduced aspects of the more aggressive eugenic discourse articulated by his ethnic peers, the Finland-Swedes, but the discourse on their racial superiority was unusable, given the agenda of his book, to elevate the Skolt Sami in the racial hierarchies. The economic organization of society was decisive for Tanner, rather than race, making him a Social evolutionist.
Introduction
At the time when Väinö Tanner (1881 Tanner ( -1948 , geologist and Professor of Geography at the University of Helsinki, was writing the seminal work on the Skolt Sami, Antropogeografiska studier inom Petsamo-området. 1 Skoltlapparna (Human Geographical studies in the Petsamo-region. 1 The Skolt Lapps, 1929, hereinafter Antropogeografiska), the intellectual life of the Nordic countries, Western Europe, North America and the British Dominions was pervaded with a discourse on racial difference. Research on race, and the discourse on which it depended, illustrated both the division of mankind into racial categories and, before its criticism, the "truths" of that time, which were measured and discussed like any scientific research results. Craniology had a reputation, prior to its scholarly dead-end, as an exact and neutral science practised by professionals using statistical methods. Eugenics had a political appeal to both the conservative right and the progressive left, not to mention the new radical political movements, all of which shared a sense of fear regarding the degeneration of society. This affected politics: fears linked to the co-existence and blending of races, as well as to the disappearance of the white race, formed a constituent part of policies on racial segregation and restrictions on immigration. Anthropology and the search for correlation between biological and cultural features were criticized from the 1890s onwards, while a more serious crisis for racial science evolved in the 1920s and 1930s.
Anthropologists and biologists began to undermine the central concepts of racial thought, all the while that -and because -they were practised aggressively in Nazi Germany. The existence of pure races was already being denied by scholars at this time [1, Kemiläinen A., p. 186 et passim; 2, Lake and Reynolds, pp. 254-255, 310-335; 3, Tydén M., pp. [24] [25] 32 ].
The issue of race was linked to concerns regarding the survival and health of nations, as well as the competition regarding the alleged place each nation possessed in the racial hierarchies of that era. Finland was defined as a domicile to three races, including the Finnish (classified as either a Mongoloid or Eastern-Baltic race) and the Germanic, represented by the Finland-Swedes (a minority to which Tanner belonged and with which he identified). Racial status and purity was also a matter of concern and interest regarding the third racial group: the Sami population in Finland. Officials and scholars were interested in Sami kinsfolk, who were in the process of cultural and ethnic "Finnicization" or "Samification". This process could go both ways: a Finnish kinsfolk could be in the process of adapting to Sami ways. However, the Finnish educated classes entertained ideas of "pure" Lapp and "genuine" Finnish folk, to which the lower and weaker Sami were in the process of assimilating. These classifications also had a racial angle and people were categorized according the parameters towards which the "mixed population" were inclined [4, Lehtola V-P., p. 41; 5, p. 265].
This article charts the racial thinking of Väinö Tanner. Tanner has enjoyed a reputation as a "Sami-friendly" scholar, so the racial aspect of his Skolt Sami studies has been a somewhat troubling side of his scholarly production: acknowledged but bypassed, with a lesser focus in recent studies on Tanner. Geographer Paulo Susiluoto mentions Tanner's interest in the racial character of the Skolt Sami, but he does so in passing and claims that Tanner offered no explanatory power to race biology in his research on Skolt Sami culture and society [6, p. 16] . I shall explore Tanner's ideas concerning the racial status of the Skolt Sami and the branch of theorizing to which he adhered in anthropological/race-biological terms, as well as ideologically.
What were the provoking discourses he wrote against? The outline of the article is as follows: I shall first examine the racial discussion in the book itself, with a contextualizing side-view concerning influences upon Tanner. Thereafter I shall study the Finnish discussion on eugenics and national hygiene, a context which I claim influenced Tanner's thinking.
Though a social construction, rather than having its foundation in biology [7, Gunaratnam Y., pp. 3-4; 8, Isaksson P., pp. 360-362], race and race research has always been constitutive to the members of the "races" as a social, categorizing fact and serving as a distancing and in-group forming, delimiting function for the researcher and the researched. Self/Other dialectics are always present in research on folk-groups; these dialectics do not always need to be racialized and they do not need to have social and political implications, but in the time of Tanner these implications were present in the racial discourse [8, Isaksson P., pp. 55, 57] . It is not possible to go through the history of research on race and racial categorizations of the Sami in detail here, only to the extent necessary to contextualize and position Tanner's approach. This troubled history of intuitive and speculative scholarly enquiry struggling to be scientific is covered in previous works on the subject [e.g. 3, Tydén M., passim; 8, Isaksson P., passim; 9, Kyllingstad J.R., passim].
The sources for this article are Tanner's Antropogeografiska text itself, and the notes and manuscripts collected by Tanner in his personal archive. From the point of view of method, the approach is indebted to a typical approach from the history of ideas, identifying influential segments of scholarship and authorship that affected Tanner, and positioning him in the scholarly field. My approach and reading of the sources is also discursive -the interest lies in the way scholars and Tanner positioned, hierarchized and coded different folk groups. Which discourses did he echo and which did he write against? Research is a discursive practice: rather than reflecting reality, science is entangled with social and political relations, and involves an ideological and discursive construction of the object of its enquiry. These relations can be traced historically and studied as context-specific to the research. Research actively produces its subject, e.g. the racial difference between the colonizer and colonized. Knowledge produced is not mere facts, but emergent property between and among differently-positioned individuals, including the researcher, which can be used discursively and analysed [7, Gunaratnam Y., . The subject of my study is therefore not Skolt Sami ethnicity as such, but the discursive process of its construction, as well as its contestation by Tanner.
Before we embark on Tanner, it may be noted that the Sami were neither unaware of nor untouched by the numerous down-grading opinions held by and behaviour of the majority folk in the encounters in which their racial position was in some way explicated. Reactions varied from unease and a sense of unsafety to general mistrust and agitated pride [10, Rosberg J.E., pp. [158] [159] [191] [192] . However, this side of the issue falls outside the scope of this study. Another thing is that the Finnish political thinking of the era was permeated by ideas of differences between nationalities as well as of opinions about Russians/Soviets. The text that follows contains contemporaneous ideas of the "Other" of the Finnish, the Russians. These ideas, sharpened by the racial characterizations, are to be read contextually as historical statements, not as those held by the author of this article.
Tanner and the race problem -were the Skolt Sami a blended race? Discourse on racial difference was articulated by both amateurs and scholars intent on serious research. Tanner made no effort to escape this, but used and modified the existing, racializing scholarly tools. The main agenda of Antropogeografiska, Tanner's great synthesis of Skolt Sami adaptation and societal form, and the history and geography of the Skolt Sami siida (Sami village), was his endeavour to elevate the Skolt Sami within the existing categories, by scholarly means that were taken to be legitimate and within the limits that the racial discourse allowed. Another agenda on Tanner's part was to establish a foundation for his own expert position, which was evident in his paternalistic advice to the Skolt Sami on the adaptation form best suited to them, that of semi-nomadic reindeer herding; that these agendas may seem to contradict one another is one of the many internal contradictions from which his book suffers. The book is actually unfinished, something of which Tanner himself was aware.
Nineteenth-century writings on the Sami included numerous ponderings about the Sami as an assimilating and oppressed people and copious lists of the character of the Sami folk ("they are in every respect grown-up children, curious, thoughtless, vain…" 1 ). Tanner had read and borrowed some basic terminology from Lundborg, but not from Mjøen. 3 The list of the origins of the borrowed racial elements (Nordic, Eastern-Baltic) is different from that of an earlier manuscript, which lists the sources as "Finnish, Nordic and Slavic". 4 "Nordic" most likely refers to the Scandinavian races. "Finnish" was substituted by a proper and recent anthropological term, the "Eastern-Baltic", which had emerged in Swedish race studies early in the twentieth century; it was depicted as a race in its own right in the Baltic region, dominant in The Karelians could also be used, as many Finland-Swedish scholars did, as a contrast to the unfavourable portrayal of the (ancient) Finns as the lowest of the folk groups residing in Fennoscandia.
In contrast to Susiluoto, it appears that racial blending was a definite problem for Tanner Lapps, who could not be taken as a degenerate race. For Tanner, the Sami were physically and culturally developing group; the fact that they were physically shorter than the "Western Lapps" But the passage shows that Tanner was not in control of the writing process or the analysis: the way the racial blending and its results are coded appears to contradict numerous previous passages in the text, and to be following Tanner's favoured literature (Virchow, Nielsen).
Environment has now become a factor that does not elevate, but which binds the Skolt Sami to their originality. This passage in the book can be used with the greatest certainty as evidence of the speculative method of race research: the lack of empirical material, which would most likely only have confused the discussion further, resulted in a text, where earlier, speculative scholarly stances guide the reasoning, the choice between them is presented in a self-contradictory manner and the resulting chaos is exacerbated by Tanner's own biases. The passage also shows how deeply Tanner was immersed in the racial discourses, where the variables studied were social and everyday facts and scientific variables worthy and in need of discussion.
Levels of hygiene and the Skolt Sami condition
The chapter on the anthropology of the Skolt Sami in Antropogeografiska forms part of a larger discussion concerning the viability of the Skolt Sami, a topical aspect of scholarly and political enquiry of the time. As Tanner set out to investigate the Skolt Sami "anthropological type", he categorized the task ahead as being one aspect of charting the "condition of the population". implication of collapsing downwards in the cultural hierarchies. 6 This shows an indebtedness to the discourse on Swedish superiority, with which Tanner had an ambivalent relationship: it was an idea easy to adapt, but unusable, since the triumphalist stress on the superiority of the Germanic races cemented the low position of the Skolt Sami in the hierarchies and in the book. One undeniable inspiration is the troubled relationship with all things Russian -a discourse shared on the other hand by the nationalist Finns as well.
Tanner and the debate on national hygiene
In Finnish-Sami encounters, the most typical way in which the hygienic discourse is As elsewhere, where a "higher race" was confronted or existed and procreated in the same society as a "lower race", the health and vitality of the higher race was perceived as threatened. The to the need for intervention on the part of medical experts, which may hint that he was aware of the discourse.
Having said that, some characterizations place Tanner in troubled areas of race research.
The hygienic discourse addressed both individual morals and the collective health of the nation.
Tanner sometimes added a moral element to his texts: in Antropogeografiska he mentioned syphilis among the threats and showed a tendency to represent the Skolt Sami as people with high sexual morals -a lack of which would constitute a serious risk to the health of the nation in the eugenic discourse [12, Tanner V., p. 329; 29, Tanninen M., p. 160].
A long literary and (often amateurish and repetitive) scholarly tradition had existed for over a millennium concerning depictions of the Sami which, some hundred years before Tanner's career, had stopped comparing the Sami to monkeys in their appearance and sexual behaviour.
Monkeys did figure in the racial discourse, however, in the way in which certain groups of people of small posture were categorized as a group in-between a monkey and a man. 
Conclusions -Tanner the Social evolutionist
As mentioned, Paulo Susiluoto was of the opinion that Tanner did not lend any explanatory power to race biology in his interpretation of Skolt Sami society and culture [6, p. 16] . The key term here is race biology, the most aggressive results of which Tanner disputed. He appears to have shared the racial paradigm, but racial discussion in his book was a discussion of the 'facts', the results of current scientific research, proof (desired) of the Karelian origin of the Sami. These were legitimate elements of the scientific discourse at that time, which could be discussed in a scientific manner and, in Tanner's case, could be and were chosen to transform the negative image of the Skolt Sami. The problem was that the very scheme and discourse, which Tanner used to elevate and halt groups of people on the ladders of rationality and adaptation, still positioned the Skolt Sami as the lowest on the racial and societal ladders.
A decisive question in deciding Tanner Cultural impulses would label the old means of subsistence unwanted, in the face of the benefits of modern life. Tanner coded modernization as positive and referred to the strong modernization already taking place due to impulses from cultivated areas. The risk was that modernization might make living conditions so easy that this would attract a loose and idle population to the region.
This would make the "natural selection" among the "strongest characters" ("voimakkaimmat luonteet") more difficult, highlighting the social evolutionist traits in Tanner In the same way as in archaeology and history, physical anthropology may be used to construct a new image of the past and national identity by homogenizing, diversifying or redefining the ethnicity of archaeological cultures [31, Okkonen J., pp. 65, 68]. Tanner took part in these struggles concerning pasts and contemporaneous presences, from a racial point of view as well, by constructing a race and settlement history where the main point appeared to be one of a distinct first-comer racial unit that began to assimilate with other peoples only later. In spite of a partial failure in producing coherent pre-histories in the book, the race studies were for Tanner not only avant-garde science but normal science, to use the typology coined by Thomas S. Kuhn; they were a legitimate branch of science in the quest to try to understand a folk and their future.
Race studies were also a legitimate means in Tanner's effort to convince the academic world of his research skills, and that he was avant-garde. 8 ATUM, AVT, box 4, folder 4, Notater om samiska forhold, undated manuscript.
